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Introduction:

Dr. Padmanabha Jaini’s paper viz. ‘‘Indian Perspectives on the Spirituality of
Animals”’, is the inspiration of this paper.! Dr. Jaini has taken into consideration the Hindu,
Jaina and Buddhist views about the spiritual progress in animals mainly on the basis of few
mythological stories prevalent in these traditions. When I tried to find the word tiryaiica in
the scriptorium of Skt., Pali and Prkt. dictionaries, I came to know that the word tiryarsica is
repeatedly used and discussed in Jaina texts with various aspects, than Hindus and
Buddhists. The typical thought-model of ‘““14 gunasthansa’’ is of course applied to tiryafica
but apart from this, Jainas have given a more deep and serious thought to the world of
tiryaicas.

Informative and research-based films on insects, birds and animals are regularly
shown on T.V.channels like National Geographic, Discovery, Fox History & Entertainment
and specially Animal Planet. When we see these films with the Jaina background of tiryarica
world, new thoughts arise in our mind. In this paper, an effort is made to co-relate the
ancient Indian thoughts and particularly Jaina thoughts with the modern views.

Scope of the Paper :

When a researcher tries to understand the Indian perceptions about tiryafcas, he
finds thousands of references in Hindu, Jaina and Buddhist literature. To limit the scope of
this paper, only specific important texts are selected. Secondly, though the word ‘tiryafica’
is used, most of the observations are presented with reference to ‘five-sensed birds and
animals having mind’ (samyjfii paficendriya tiryaficas).

(A) Vedic and Hindu Literature :

Smrtigranthas : Manusmrti (with the comm.s of Medhatithi and Kullika)
Yajfiavalkyasmrti (with Apararka)

Epics : Mahabharata

Aurveda : Caraka-sambhita



Phisophical Systems : Sarmkhyakarika (Matharavrtti and Suvarnasaptati)
Mythologies : Markandeyapurana and Vayupurana

(B) Jaina Literature :

Sve.Agamas : Angas :  Acaranga, Pra§navyakarana
Upangas : Jivabhigama, Pannavana
Mulasutras : Uttaradhyayana, Dasavaikalika

Dig.Agamas : Satkhandagama (with Dhavala)
Gommatasara (Jivakanda)

Unanimously accepted sitragrantha : Tattvarthadhigamasutra (with important comm.s)
(C) Buddhist Literature : Jataka-kathas

The views about Universe :

Though in Vedic literature, the references of the origin of universe are found, the
Sarkyas were the first who systematized the views.? This is not the place to note down the
views elaborately. The concerned point is, according to general Hindu or Puranic thought,
the external world originated and developed systematically and chronologically. The world
originated from either Paramatman, Prakrti-Purusa, I$§vara, Prajapati or Brahman etc.
Puranas and Smrtis start from the topic viz. Srstyutpatti.® Universe is divided into non-
movables and movables (sthavara-jangama). According to Hindu thought, mountains,rocks,
stones and trees were created first. After that, the world of movables came into existence.
Though the various names of movables are mentioned, the category of tiryafcas is not
specified. The position of tiryaficas on the ladder of development is not mentioned exactly.
Markandeyapurana has tried in this direction but the list of the species is not provided.*

In Jainism, from the viewpoint of a single soul (Jiva), universe is beginningless but
having an end. From the viewpoint of universe itself, the same is beginningless and
endless.® The six Dravyas are eternal and real. The process of association and dissociation
is continuous in the modes of these six real categories. Each living being is associated with
Karman from the time immemorial. The universe is not a creation of Brahman,
Paramatman, I$vara etc. Though Sarnsara is made up of trasas and sthavaras, there is not
any serial order as such. Naraka, Tiryafica, Manusya and Deva are four gatis i.e. realms of
birth.® In Jainism the range of tiryafica gati is very wide. A definite and enumerative
description of tiryaficas is found in Jainism, which we will see latter.

Etymology of the word ‘tiryarca’ :

The etymology of this word is almost same in Hindu and Jaina tradition. According to
Kasikavrttinyasa, ‘fissadifa fd®’.” Amarakosa expresses the same view as- A T
Ffeqissatd’® With the help of the scriptorium of the Sanskrit Dictionary of Deccan College,

Pune, one can explain the word tiryafica in threefold manner.



As a noun : an animal, a lower animal, a bird
As an adjective : broad, in a slanting position or direction
As an adverb : obliquely, horizontally, transversely

In the etymology of tiryadica, the slanting or horizontal position is underlined. If all
kinds of insects, birds, animals and birds are covered under tiryaricas, one cannot explain
their oblique or slanting position satisfactorily.

In Prakrit, the word tiryafica is noted as ‘tiria’, ‘tiriafica’, ‘tirikkha’, ‘tiriccha’ or
‘tericcha’. psm. gives five meanings -

Adjective : (i) crooked, bent, oblique, curved ; (ii) a being born in the gati other than
deva, manusya and naraka.
Noun : (i) the region of mortals, middle region ; (ii) middle ; (iii) crooked gait.

Since the existence of tiryadicas is found in Madhyaloka, Jainas might have named
them as tiryaricas.

According to Tattvartha 4.28, ‘HOUTqRAII: UWIE@Ma: | This satra identifies
subhumans (tiryafica) as all life distinct from the gods and infernals (born by descent - i.e.
upapata) and humans.

We find the explanation of the word in Dhavala, likewise :

faf@ fa pleavma glomewuon forfirgguomon |

FTAqUEAEER! AFRT a1 o |10

The author here emphasizes the crookedness, the powerful expression of four famous
instincts and abundance of sins in tiryaicas.

Tattvatha-rajavartika had not mentioned the ‘crookedness’ but shows the subsidiary
position of tiryaficas due to which man makes them work for him. It is mentioned that a
being becomes tiryadica due to its vicious Karmas."’

In Hindu tradition Sarmkya, Yajfiavalkyasmrti and Mahabharata mention tiryascas as
‘midha’ and ‘tamasa’, i.e. foolish and ignorant.'' Jaina commentators emphasize on their
crookedness, meanness and deceitfulness with the help of the etymology of the word.

Actually, from the Jaina perspective we cannot brand them with such adjectives.
These vices are actually the reasons or causes of acquiring tiryafica gati.

The Relevant Points to Understand the World of Tiryaiicas :
(1) Tiryaiicayoni or tiryaicagati :

In Vedic or Hindu thought, generally we find three yonis or gatis viz. Deva, Manusya
and Tiryafica.'” Narakayoni or Narakagati is not enumerated separately as the realm of birth
except in the text like Yatindromatadipika." In Jain thought, we find four yonis or gatis
uniformly. We do not find any hesitation or difference of opinion about the number of gatis.

(2) Enumeration of Tiryaificas :
We do not find common consent in Hindu tradition about the scope of tiryafica-gati. In
Mahabharata, kita-paksi-patangas are considered separately other than tiryadcas.'*



Samkyakarika Matharavrtti includes pasu-paksi-mrga-sarisrpa and sthavaras among
tiryaficas."® Sarnkyakarika Suvarnasaptati mentions these five as ‘lower births’.'® Kulluka
(Manusmrti) and Ramanuja (Gitabhasya) enumerates sthavaras and tiryaficas separately."’

In Jainism'® tiryaficagati is totally different from other three gatis. It includes animals,
all small and microscopic life, vegetation and earth-, water-, fire- and air-bodied beings.
They exist throughout cosmic space and so their habitat is not mentioned. Their life-spans
and number of species are given in Sarvarthasiddhi 3.39. They are of two types - having
mind and not having mind. Only five-sensed beings having a mind possess the capacity to
remember. It is an expression of rationality or intelligence. Human beings and animals born
of womb, the gods and the infernals are rational beings. Birth in womb is of three types -
jarayuja (viviparous), andaja (oviparous or hatched) and potaja (without placenta). The
examples of each category are given.

According to the place of birth the varieties of tiryaficas are given as rasaja, svedaja
etc. in Acaranga.'” From the viewpoint of ‘type of birth’, the tiryadicas have both births, viz.
sammirchana and garbha (i.e. a sexual birth by agglutination of material particles and by
actual mating of male and female).

In short, we can conclude that Jainas have given a serious treatment to the world of
tiryaficas, with all minute details and their is no discord among the Jaina authors about it. In
Hindu tradition, animals and birds are generally included in tiryaficas but they are not sure
about the inclusion of insects, moths and plant kingdom 1in it.

(3) Classification of Five-Sensed Tiryaiicas having Mind :

We find a clear and classified picture of five-sensed tiryascas having mind in Jaina
texts. In Pannavana, we find the classification according to the region of their activity and
mode of their activity. Jalacaras are aquatic animals, sthalacaras are land animals, khecaras
are flying birds, uraparisarpas are the animals crawling with the help of the body,
bhujaparisarpas are the animals crawling with the help of feet.?® Sthananga classifies the
animals as ekakhura, dvikhura, gandipada and sanakhapada ; and birds as charmapaksi,
romapaksi, samudgapaksi and vitatapaksi.*!

In Manusmrti** and Vayupurana*, we find almost similar vocabulary as it occurs in
Jaina texts but with the help of Puranic description, the exact scope of the world of
tiryaficas remains unexplained.

(4) Four Samjiias in Five-Sensed Tiryaiica :

In the 25™ $loka of Hitopadesa, the four samjiias are mentioned, which are common
to both-animals and human beings. These instinctive emotions are food, sleep, fear and
sex. Hitopade$a mentions that only Dharma is the distinctive feature, otherwise animals and
human beings are same.

The canonical texts like Pannavana®*® and the later Dravyanuyoga texts mention the four
instincts as food, fear, sex and possession (i.e. provision for future). It is noteworthy that
svopajfia-bhasya of Tattvartha differentiates between ‘‘intelligence as thoughtful
knowledge’ and ‘‘intelligence as subconsciously motivated behavior’. Jainas hold that in



five-sensed tiryaficas mind-activities and instincts are found. ‘Parigraha’ is replaced by
nidra to suit the ethical and spiritual thought-model in Jainism. Jaina texts mention that a
particular sarfjfia is categorically seen in each of the four gatis. In tiryaicas, instinct of
acquiring food is intense. Likewise ‘fear’ is intense in narakis, ‘sex’ in manusyas and
‘possession’ in devas.?

(5) Entry and Exit with Reference to Tiryaicagati :

Jainas hold that the beings in all of the four gatis can obtain tiryaicagati, according to
their Karmans. Likewise the tiryadicas can obtain all of the four gatis.?

The fixed rules or theories of obtainment of gatis are not found in Hindu thoughts.
Manusmrti says at one place-‘Insects, moths, serpents, animals, birds and sthavaras like
tree etc. are able to obtain heaven by observing penance.’

The Jainas hold that only *‘garbhaja samjfi paficedriyas’ are able to observe penance
and not the tiryaicas like insects, moths etc.

In Kulluka’s commentary on Manusmrti, it is mentioned that, ‘“The plants, beasts,
trees, birds etc. which are utilized in sacrifice (yajia) attain better life in next birth.”’*” The
Jaina perspective does not allow the violence of ekendriyas to pafcendriyas which is
involved in sacrificial acts. Each living being acquires sugati and durgati due to one’s own
good or bad Karmans. We cannot predict the sugati of plants, beasts etc. because they are
used in yajia, but due to violence the yajamana will certainly attain durgati !!

In both traditions (Hindu and Jaina) the causes of acquiring tiryaficagati are almost the
same. They are enumerated as deceit, crookedness, violence, theft and other vices.

(6) Capacity of Spiritual Progress :

Hindu and Jaina traditions differ about the spiritual progress of tiryaficas. Jainas hold
that only five-sensed tiryasicas having mind are capable of spiritual progress. As mentioned
in Samkhyakarika-Suvarnasaptati?® and Manusmrti*®, the insects, trees etc. are able to exert
for spiritual progress. Actually, stray examples of spirituality of animals are found in Hindu
tradition but theory formation in this matter is the distinctive feature of Jaina thought.

On the ladder of spiritual progress, Jainas accept the capacity of five-sensed tiryaficas
to go up to the 5™ step i.e. samyatasamyata-guna-sthana.*® In the fifth gunasthana, the
capacity for self-restraint can increase. Five-sensed tiryaiicas can have samyaktva with
partial restraint. They are not able to observe vows completely. And their partial
observance needs a guidance of a spiritually progressed human being. Jaina stories throw
light on this fact.

In Jainism, knowledge is of five types i.e. mati (empirical), sruta (articulate), avadhi
(clairvoyant), manahparyaya (mind-reading) and kevala (omniscient).”® Five-sensed
tiryaficas can have gunapratyaya-avadhi along with mati and S$ruta.” It is mentioned in
Sarvarthasiddhi on Tattvartha 1.25 that, “‘Clairvoyance is available to souls residing in any
of the realms of existence whether they are fully or partially self-restrained or completely
devoid of self-restraint.”” It is mentioned in Nayadhammakaha that tiryaficas can have
Jjatismarna, when they are preached by spiritually progressed human beings.*



On the theoretical basis of Jainism, tiryaiicas cannot possess manhparyaya. But it is our
practical experience that the tiryaficas who live in the proximity of human beings, can
understand the human feelings especially of his master. So we can speak about the capacity
of mind-reading (of course with limitations) in tiryadcas. In Kumarapalacaritasarngraha,
this practical observation is noted down.

In Hindu tradition, discussion about the knowledge in tiryadcas is not found
separately but with the help of the examples in story literature, we can say that Hindus also
hold the same view about the knowledge of tiryaricas.

In the books like Nayadhammakaha and Upade$apada, we get some examples of five-
sensed tiryaficas having anaSana-marana (death by fasting). We will discuss the matter
under the point ‘vows’.

The Fourteen Points of Quest Applied to Five-Sensed Tiryaiicas :

A model of 14 quests (marganasthanas) is a special feature of Jainism. Five-sensed
tiryaficas are examined from these 14 quest-points in the ancient books like
Satkhandagama, Dhavala, Gommatasara (I), Pannavana and Jivabhigama. They are
enumerated as gati, jati, indriya, kaya etc. Apart from these points they are considered
from the points of view like language, body, instincts, consciousness and many others. A
tull justice is given to the large tiryafica kingdom in Jaina tradition.

Tiryafica-human Relationship :
(i) In the fourfold realm or existence, human realm and tiryafica realm are very close.

Especially human beings and five-sensed tiryaficas are more closer.

(ii) In Markandeya-purana gramya and aranya pasus are mentioned. We can name them as
‘tame animals’ and ‘wild animals’. This classification is very common in Hindu texts but not
found easily in Jaina texts.

(iii) In Hindu mythology, matsya, kirma, varaha and narasimha are the tiryafica
incarnations of Visnu and they are very much honored. The tiryadcas like tiger, mouse,
peacock etc. are closely connected with the deities like Durga, Ganes$a, Sarasvati etc. Some
scholars of Jainism mention that the symbols (lafichanas) of 24 Tirthankaras are there in
Jaina mythologies due to the influence of Hindus.

(iv) Tiryaficas are found in the middle region (i.e. madhyaloka or manusyaloka). The rules
of acquiring the fourfold realms of existence are exactly the same for human beings and
tiryaficas. This fact also throws light on the closer relationship of both.

(v) Hindus and Jainas both wrote few treatises on particular tiryaficas. The books like
Asvacikitsa, ASvavaidyaka etc are available in Hindu tradition. Caraka-Samhita is very
much keen about examining the flesh of different birds and animals before eating.



The Jaina Acaryas, Hamsadeva and Durlabharaja wrote the books like Mrga-paksi-
$astra, Turanga-prabadha and Hasti-pariksa in 13™ century A.D.

(vi) Flesh-eating was very much common in ancient and medieval India. In Manusmrti
(5.11-25) we find detailed descriptions and prescriptions about flesh-eating under
‘Bhaksyabhaksyavicara’. The sacrificial beasts were all five-sensed tiryaficas.

‘Opposition to sacrificial violence and strict vegetarianism’-these two points are
chronologically developed in Jaina thought through centuries. If we examine the Prakrit and
Sanskrit literature of Jainas from 5™ century A.D. up to 12™ century A.D., we can see the
gradual application of non-violence in food-habits which culminated in vegetarianism.
Further on, the critical examination of vegetarian food is seen in books and also in practice.
Finally meat-eating and hunting were included in Sapta Vyasanas. Thus the sacrificial
violence of five-sensed tiryaricas promoted the Jaina thinkers to ponder over the issue of
non-violence more deeply.

(vii) Medical treatment of diseases with the help of herbs and animals is seen in Caraka-
sarnhita.* In the ancient texts like Acaranga (Part I) there is total negation of rogacikitsa for
a monk or nun.’® The text Das$avaikalika prohibits the Paficakarmas (vamana, virecana,
basti etc.) for ascetics.’” After some centuries ‘acitta’ and prasuka herbs (osadhis) were
allowed.

* Completely Utilitarian View about Tiryaficas Reflected in Caraka-Sambhita *

The word tiryafica is hardly used in Caraka. ‘A good health and longevity of human
life’-is the aim of this treatise on Ayurveda. Every tree, plant, vegetable, fish, bird and
animal is looked at from the medicinal point of view. While dealing with Paficakarmas and
prescribing diet, flesh (mamsa) and soup of flesh (mamsa-rasa) is mentioned again and
again. Caraka declares, ‘TRIGGEU =q @rel wi@nq fafeera’.*® The insects, birds and animals
are generally divided in Jangala, Antipa and Sadharana. Long lists of these are found in
Caraka-sarhhita. The classification of animals and birds is done under eight main
catagories. This type of classification is not found in any Jaina text. The categories are
likewise :*

1) Prasaha : animals and birds who eat by snatching (29 names)
2) BhumiSaya : animals who live in burrows in earth (13 names)
3) Aniipa : animals inhabiting marshy lands (9 names)

4) ViriSaya : aquatic animals (11 main names and many others)
5) Varicara : birds moving in water (28 names)

6) Jangala : animals dwelling in dry land forests (17 names)

7) Viskira : gallinaceous birds (total 29 names in two groups)

8) Pratuda : pecker birds (31 names)



Caraka mentions at the end that, “Fifatsefaen comm aramT afehifdar-i.e. these are the eight

groups of animals and birds whose meat is commonly used as food.

Caraka never looks from the viewpoint of violence and non-violence while discussing bird
and animal kingdom. His attitude towards tiryaficas is totally human-centered, practical and
exhibits completely utilitarian attitude of this system. Emotional, psychological, ethical or
spiritual considerations of tiryaficas have no scope at all in Caraka- Samhita.

(viii) Good and bad omens related to five-sensed Tiryaficas are seen in the whole Indian
society in spite of caste and creed. In the Jaina Maharastri text of Durgadeva called
Ritthasamuccaya, we can see hundreds of such beliefs concerned to five-sensed tiryaricas
which were prevalent in the 11™ century. Interested researchers may take note of this.

(ix) In the field of Indian classical music, the famous sapta-svaras viz. sadja, rsabha,
gandhara etc. are related to five-sensed tiryadicas. In the seventh chapter of Sthananga, the
relation between the svaras and tiryaficas is noted down.*

Thus, the above-mentioned nine points throw light on Tiryaficas-human relationship
from diversitied angles.

The World of Tiryaficas Reflected in Story-Literature :

(a) Tiryafica-centred story-books : Durga Bhagavata, a renowned scholar in Buddhist
Studies mentions that Jataka tales are the first and foremost story-collection in Indian
literature and probably in the world-literature, in which the central characters are tiryascas.
In these tales Lord Buddha’s various births are noted down. Though he was a king, prince,
merchant, sage etc. in his previous births, still many times Bodhisattva was born as a deer,
peacock, crocodile, elephant, lion, fox, serpent, hare, monkey, horse, dog, swan and many
others. In these births Bodhisattva preached ethical values and morals to human beings.

In these stories, Bodhisattva’s spiritual progress in the form of tiryaficas is depicted.
We cannot guess the spiritual ability of tiryaficas in general, from these tales. Instances are
not found of non-Bodhisattva tiryaficas who delivered religious sermon. Therefore Jataka
tales are symbolical and do not provide factual information of tiryafica-world.

In Hindu tradition, in the texts like Paficatantra, Hitopade$a and Brhattkathamaifijari,
we meet tiryaficas, every now and then. In these stories animals and birds talk, discuss and
even preach to human beings. They are depicted as wise, cunning, foolish, helpful, jealous,
straightforward, crooked, deceitful and so on. We know that human virtues and
shortcomings are symbolically presented through these tiryaficas. These are not the true
emotions of tiryaficas.

Barring a few imitative animal-based story-books, Jaina writers never indulged in
such type of writings. A sound and fixed theoretical pattern of tiryasica-world was provided
by the Jaina philosophers from ancient times. Jaina writers did not prefer to write about the
tiryaficas which would contradict the theory.

(b) Scattered Instances of Tiryaiicas in Hindu and Jain Literature :



In Valmiki Ramayana, the episode of Jatayu is very famous. Jatayu’s help to Rama in
searching Sita ; his death ; funeral pyre and Sraddha performed by Rama, is described at
length in Ramayana. Hanuman, Sugriva and thousand other Vanaras helped Rama in many
ways. The tale of Gajendramoksa in Bhagavatapurana describes the devotion of the
elephant towards Lord Visnu. In Hindu tradition, the position of ‘a crow’ is very special. In
the death-rituals, the role of a crow is very significant. It is also believed that a crow gives
indication of the arrival of a guest. In the books like Sukasaptati, a parrot interacts with
human beings. A parrot’s role in fortune-telling is accepted in Indian society since ancient
times. We can gather hundreds of beliefs about tiryadicas, from Hindu literature and
practice.

In Jaina literature such type of stories are very rare. The reason is already mentioned
that the theoretical pattern of Jainism do not allow such occurrences. Jainas do not worship
the tiryarcas like a cow, bullock, tiger, cobra etc. They do not worship trees like Vata,
Udumbara because trees are one-sensed tiryancas.

Lord Mahavira was a lion in one of his previous births, but in that birth, he did not
preach anybody. In post-canonical story-literature of Jainas, many animals and birds are
mentioned when a particular Jiva was born in the realm of tiryasica. In the famous story of

41 it is the monk who tells the

Konkanaka Brahmana which occurs in Vasudevahindi,
meaning of the pathetic bleating of a goat. The goat did not speak directly with the sons of
the brahmin about his previous birth. In Nayadhammakaha Lord Mahavira has given the
examples of a tortoise and an egg of a peacock.*? Lord Mahavira preached the importance
of self-control and Samyaktva through the symbolic tales.

Nanda Manikara becomes a ‘frog’ in his next birth. The frog remembers his previous
birth (Jatismarana) and accepts fast until death.* The story of Mahamtsya and
Tandulamatsya underlines the horrific effects of the excessive craving for food.** Lord
Par$vanatha preaches the couple of serpent.*® The anger and attitude of Candakaus$ika
serpent was pacified with the glance and words of Lord Mahavira.*® The Jatismarana of
Meruprabha is described in Nayadhammakaha. In all these instances the mediatorship of
spiritually progressed human being is depicted. According to Jainism these are not
miracles, some of the tiryaficas really possess the capacity of spiritual progress up to the 5™
gunasthana.

(c) Five-sensed Tiryaiicas in Poetry and Epigrams :

In poetries and epigrams conventional or notional (Sanketika) descriptions of five-
sensed tiryafcas are found in Indian literature, both religious and secular. They are of two
types. Some are based on actual observations and some are purely conventional.

A female cuckoo keeps her eggs in the nest of a crow.*” Crows take care of them and
feed the young ones. The peacock dances after seeing the rainy clouds in the sky. We can
confirm these eventualities from actual observation. But we can’t believe that Bharanda
having two faces or the capacity of royal swan to separate milk from water. These
examples are purely conventional.



Jainas have also employed the examples of second type in poetries and epigrams but
they are purely rhetorical and find no place in the Prathamanuyoga texts.

Compatibility of Tiryafica-World in Jainism with Modern Studies :

Some of scholars engaged in Jaina studies are exerting a lot to prove the scientific base and
attitude of Jainism. Actually this task is not so easy. The first thing is, the observations,
attitude and expressions of Jaina thinkers are quite different and difficult to understand in
the perspective of modern studies. Modern researchers in this field use latest techniques
and methodology for the documentation. Their approach is objective and scientific. The
naturalists never comment with ethical, religious or spiritual perceptions. Therefore without
claiming the total scientific nature of Jaina thoughts, this is the sincere etfort to judge the
compatibility of tiryaiica world of Jainism with the modern studies in this field. The
observations presented here are not supported with the modern textual references. As
mentioned in the introduction of this paper, the following points are the outcome of the
thought-churning process while seeing the films on insects, birds and animals.

(1) Emotions :

Regarding the emotions of birds and animals, there are two opinions of the
naturalists. ‘Behaviorist’ think that in tiryaficas emotions are not expressed in many ways as
we, human beings express it. Whatever emotions are seen, are only the mechanical reflex
actions or behavioral responses to the environment.

The naturalists, who are the lovers of birds and animals and some philosophers,
express different opinion. They think that birds and animals also have emotions like us.*®
Of course there is discrimination in the intensity of emotions but we cannot treat it as only
instinctive mechanical responses.

In Hindu tradition, the miadhata and tamasata of tiryaficas is emphasized again and
again. We have already seen the total utilitarian attitude of Caraka-Samhita. We can call
them ‘behaviorist’ in modern terminology. Jainas mention kasayas and leySyas of tiryaficas.
Therefore we can put them under the second category.

When emotions are studied, the modern researchers study lion, tiger, elephants,
monkeys and many other animals and not the insects like bug, ant, butterfly etc. According
to Jainas, the above mentioned animals are five-sensed tiryaficas. While describing their
emotions the modern researchers also lebel them as ‘love’, ‘anger’, ‘pride’, ‘greed’ etc.
These words surprisingly match with the consent of ‘passions’ and ‘thought-tints’ in
Jainism.

While explaining the nature of mircha (i.e. greed) Amrtacandracarya gives the
example of a deer and cat, eating grass and rat serially. Though the instinct for food is
common in both, the intensity is different.(Purusarthasiddhyupaya, $loka 121)

While filming the vulture, the commentators use the word ‘greed’, taking into account
its mannerism of eating. Of course modern naturalists give credit to vulture for keeping the
environment clean.



(2) Knowledge :

Modern researchers study the varied abilities of sense-organs of birds and animals.*

It is proved that in different birds and animals, certain abilities are excellent. We can call it
Matijfiana according to Jainism. We can call it $ruta-jiana when the animals like elephants
and whales convey emotions through sound-signals and memorize the meaning conveyed
by certain sound-signals.
A whole film was picturized on a researcher who took rigorous efforts on wild buffaloes to
cause to reproduce, which were almost on the border of extinction. The researcher
employed therapy of emotional healing to the wild butfaloes. The butfaloes responded the
therapy and overcome the ‘fear’ in their minds. The capacity of the buftaloes to understand
the efforts of the concerned person can be called Manhparyaya-jiiana.

The birds build nests instinctively at the time of breeding. But there is a species of
birds who collect only blue objects and arrange the odd material skillfully to build a nest.
According to Jainism, it is not only a behavior based on Mati and Sruta but the level of
intelligence is certainly higher.

(3) Intelligence :

The naturalists, observing the behavior of particular species of tortoises have
documented that these tortoises possess time-sense and sense of direction. They come to
the same sea-shore in a particular season for breeding.®® The young ones coming from the
hatched eggs, start crawling in the direction of the sea. When the young one become
mature, the females among them come to same sea-shore and the cycle repeats.

Sense of time and direction is conspicuously seen in migratory birds like syberian
cranes and flemingoes. Some naturalists brand it as an instinctive knowledge. From Jaina
point of view, it is autpattiki buddhi. The skills which the Jivas possess due to the birth in a
particular species, are known as expressions of ‘inborn intellect’. The physical features and
the skills related to particular realm of birth (gati) is the actualization of Namakarman.

In the first and second Sutra of Kaivalyapada, these inborn skills are mentioned by
Patafijali as ‘‘janmaja siddhis’ .

The cat-class animals train their young ones to catch the prey properly. The mother
elephant teaches the young one to use its trunk in right manner for drinking water and
gathering grass. We can tame the animals like elephant, camel, horse etc. very easily.
According to Jaina norms we can call it karmaja buddhi or vainayiki buddhi.

The group-leader of the wild animals guide the group with its knowledge aquired
through his life-time experiences, especially at the time of a calamity. Jainas would say that
this type of behavior is parinamiki buddhi.

Thus the fourfold intellect, described in the Jaina texts can be applied to five-sensed
tiryaicas.

(4) Communication-skill (Bhasa-vargana) :
Naturalists are studying the sound-expressions of the tiryadcas like whales and
elephants by which they communicate with each other, of course limited to their particular



species. In Jaina scriptures this expression is called bhasa-vargana. The language of five-
sensed tiryaficas is thus inarticulate language, perhaps because it cannot be transcribed in
letters.

It is noted down by a modern researcher that an elephant feels the vibrations of the
shrill sounds of the companion through the padded soles of its foot. After analyzing the
sound, the elephant expresses its reactions. The species like Gorilla, Chimpanzee etc. also
have its anaksara bhasa.® The bird-watchers have noted down the sound-signals of certain
birds. Of course these signals of birds are very few.

In Jainism, one-sensed being possess the sense of touch. Language-capacity is
possible only when sense of taste (rasanendriya) is present (in a tongue-like limb) in the
mouth. So all the beings from two-sensed to five-sensed have the potentiality of voice
with which they can produce varying sounds to express their feelings of pleasure and pain,
desire for food and co-habitation etc. The language-ability of five-sensed tiryancas is
superior to the ability of four-sensed tiryaficas but inferior to the ability of human beings,
which is articulate in nature.

Application of the model of bhasa-paryapti and bhasa-vargana to all the classes of
Jivas is the special feature of Jainism in contemporary philosophies.

(5) Vows (Vratas) :

According to Jaina norms, a vow is a self-imposed obligation as to what one ought to
do and not to do. Vows generate beneficial Karman. A vow of self-restraint is one of ways
of inhabitating karmic flow. Partially practised vows also cause samvara and nirjara. Jaina
texts mention spirituality of tiryaficas maximum up to 5™ gunasthana. It is of course due to
the partial observance of vows. Here, an attempt is made to co-relate some of the partial
vows with the behavior of five-sensed tiryarcas.

(i) Many of the wild animals ascertain their domain by urinating or rubbing off their
body, horns etc. on the boundaries.** A lion, tiger, rhinoceros and many other animal, limit
their domain. Migratory birds follow a particular sky-way for going and coming back. We
can deal it as Dig-vrata i.e. refraining from movement beyond a limited area.

(ii) Some animals herbivores, some are carnivores and a few eat both. The first two
types of animals strictly follow the rules about food. We can call this Bhogopabhoga-
parimana-varta i.e. limiting the use of consumables and non-consumables.

(iii) Generally animals do not stock the food. Some insects like ants and honeybees
store the food but it is their provision for emergency and scarcity. We can name this
tendency as Parigraha-parimana-vrata i.e. limiting the use of possessions.

(iv) Naturalists observe that some species of deer, fox etc. and some species of birds
choose their mate and remain faithful to each other for life-time.** We can say that these
couples observe the small vow to abstain from carnality.

(v) It is seen that animals and birds, otherwise living in herds or flocks, go away in
lonely places when they get an inkling of death. At that time, they abandon food, drink and
wait for death. Some examples which are noted down in Jaina literature are already
mentioned (viz. the frog, Meruprabha elephant, Candkaus$ka serpent). This may be called



as AnaSana-vrata. While commenting upon Tattvartha 6.20, the commentator gives the
explanations of akama nijara and bala-tapa. We can include the fast of tiryaficas under this
category. At the time a death, the tiryaficas endure hunger, thirst etc. and it causes akama-
nirjara.

(vi) Many of the wild animals are social animals. They live in herds. There are certain
social gradations, conventions and rules of the group. Generally the member of the groups
follows it. These types of social and ethical rules of animals are not mentioned in Jaina
texts but since they follow the rules they are supposed to generate the inflow of beneficial
Karman.

In short, we can conclude that because of the observance of certain rules, whether
instinctively or willfully, Jainas have thought of the possibility or potentiality of spiritual
progress in tiryaicas especially the five-sensed tiryascas having mind.

We should note that the spiritual angle of looking towards tiryafica-world is the
domain of philosophers and not of the naturalists.

Some New Aspects of Naturalists :

(1) Specialization : Modern age is the age of specialization. The naturalists observe each
species of insects, birds and animals individually. If there are many researchers studying
aquatic animals, somebody emphasizes on tortoise and other on fishes. Among fishes also,
whale specialists and dolphin specialists are separate. Though Jainas have thought a lot
about tiryaica-world, this type of specialization in not there and it is not expected from a
philosophical system.

(2) New parameters of classification are used in zoology which are absent in Jaina texts,
e.g. (i) the classification of mammals and non-mammals, vertebrates and non-vertebrates
(ii) herbivores, carnivores and eating both (iii) active is day-time, night-time and both (iv)

the classes of animals like cat-class, dog-class, horse-class etc.

(3) Theory of Evolution : Charles Darwin, a biologist proposed a theory of evolution in the
middle 19™ century. He tried to establish the relation between an ape and a human being.
‘““Whether there is a scope for the model of evolution in Jainism?’’ is a separate point of
debate. But on the whole, Jainas think that the 84,00,000 yonis or species of Jivas exist in
the beginningless and endless world. They are divided into four realms of birth. If man is
the topmost in the series of evolution, then manusya-gati is totally new creation, which is
not acceptable in Jainism.

Many scholars of Hinduism are very enthusiastic in depicting theory of evolution in
the ten incarnations of Lord Visnu. We have to admit that the development of universe
reflected in Hindu mythologies is nearer to the theory of evolution than Jainism.

(4) Model of adaption and camouflage : This is the corollary of the theory of evolution. It
is intended that every creature tries to adapt oneself according to the environment. The
changes in color, size, body-limbs etc. can be easily explained with this thought-model. Not



specifically, but we can say broadly that on the basis of fourfold Nyasas or Niksepas (viz.
dravya-ksetra-kala-bhava) and on the basis of the theory of Dravya-guna-prayaya we can
derive the model of adaption in Jainism.

(5) Social life of animals : Many modern naturalists are engaged in observing and
documenting the social and family life of animals, birds and insects. The domination of
male or female, the hierarchy of members, fighting with rivals, taking care of young ones,
the co-operative activities of insects like honey-bees, ants, termites etc. are the main
interests of modern naturalists.
Considering the new aspects presented by the naturalists, we can say that all the natural
sciences are exerting to fathom the mysteries of nature and discovering the world of
tiryaiica with whole-hearted and endless efforts.

On this background, when we think over the world of tiryaiica in Jainism, the
following salient features draw our attention :
* In Vedic (Hindu), Jaina and Buddhist traditions tiryafica-gati is a separate realm of
existence or birth. All of them have broadly given the etymology, classification, instincts,
relation with human beings and spiritual ability of tiryarca.

* The class of tiryaficas is the largest class among the creatures according to Jainism. The
classification of one-sensed up to five-sensed tiryaficas is very subtle. The class of ‘five-
sensed tiryaficas having mind’ is very close to human beings.

* In the science of sacrifice (Yajiiasastra) and Ayurveda (specially in Caraka-Sarhita) the
utilitarian and human-centered outlook towards tiryaicas is explicitly seen.

* In Buddhist literature five-sensed tiryaficas occur in Jataka-tales but of course in story
form. Likewise the depiction of five-sensed tiryaficas in Paficatantra, HitopadeS$a etc. is
attractive, full of literary merits and provide ethical guidance to human beings.

* Animal-based story literature is comparatively much less in Jaina-tradition. Jainas
observed, examined and analyzed the tiryarica-world more practically and rationally.

* ““The application of 14 marganasthanas (points of quest) to the world of tiryaficas’’-is the
salient feature of Jainism. Apart from this, Jainas have observed the tiryadicas from the
viewpoints of emotion, language, knowledge and intelligence.

* The capacity of spiritual progress of tiryaficas is mentioned by Hindus, Buddhists and
Jainas but Jainas are successful in supporting their view with valid reasons viz. mati-$ruta-
avadhi-jiiana, jatismarana, austerities like fasting, observance of partial vows and many
other conditions enhancing samyaktva.



* Except this spiritual angle, the considerations about tiryaficas in Jainism are very close to

the views of modern naturalists.

* Jainas proclaim the non-violent attitude towards every living being mainly for the spiritual
progress of a Sadhaka and also for the well-being of the whole world.

* The modern environmentalists also emphasize the non-harmful attitude towards the flora
and fauna. Aim of the both is same. Jainas preached through religion and naturalists convey
the message of environment-protection through their rigorous scientific efforts by giving the
valid proofs about the bad effects of interference in the natural chain.

* In Jainism, there is no scope for human-centered and utilitarian attitude towards tiryafica-
world. The humanitarian outlook about the flora and fauna is the sum and substance of
Jaina thought.

* “In every situation, always accept which is less harmful to others’’-is the practical
guidance provided by Jainism to the mankind.
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Common Cuckoo - The 18th Cen. English Nationalist, Gilbert White, thought that cuckoos laid
their eggs in other bird's nests because it was anatomically impossible for a cuckoo to sit on its own eggs.
This was due to the fact that its crop (food pouch) does not lic at the base of the neck, like other birds, but
immediately below the sternum, causing a protuberance of the belly.

48) Discovering-Wildlife
Ill-treated domestic elephants working for unscrupulous logging companies have also been seen
crying in pain and misery.



49) Discovering-Wildlife
1) A Grizzly bear's sense of smell is so good that it can smell a dead animal from several
kilometers away. What's more, it will travel across mountains, over rivers and through forest to get at it.

2) Asian elephant - It is well known that elephants have excellent memories and are capable of
using their intelligence to solve practical problems.

3) Female White-fronted bee-cater often try to lay their own egg in the nest of another breeding
pair. These parasitic females will spend hours investigating and testing out potential host nests, until they
find one they are happy with.

50) Discovering-Wildlife
A Bird - Puffins (kind of parrot) return to the same breeding colonies where they were born.

51) Discovering-Wildlife

Monkey - Woolly monkeys communicate in many ways. The chuckle with a strong 'huh-huh' while
play fighting. 'Nyonk nyonk' is used as a sign of encouragement. The high-pitched 'ecolk’ signifies a
feeling of well-being.

52) Discovering-Wildlife
Wolf - Although it covers its faces, it sprays its urine openly to mark its territory.

53) Discovering-Wildlife
1) Lovebirds are an extremely close bond with their mate that lasts a lifetime.

2) Roadrunner (bird) males court a female by offering her a gourmet morsel, such as a lizard. If
she accepts the offer, they mate and usually form a long-term bond in a defended territory.
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